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By way of introduction to the upcoming June Confer-
ence, this issue of Table Talk will include articles
having to do with truth and its importance in connec-
tion with biblical and saving faith. Conference presen-
tations on Saturday, June 9, will develop the Confer-
ence theme further and and provide ample opportunity
for discussion.

Truth
he is the Creator, and it is impos-
sible for him to lie (Heb. (16:18).
     All things exist because of his
will (Eph. 1:11). His will is the ul-
timate truth of every proposition or
fact. Because of God's will the
stars continue in their orbits (Ps
147:4) and Paul and his fellow
voyagers arrive safely (Acts
27:24), even though God could

     The Bible does not provide a
systematic account of the nature of
truth in either its theological or
philosophical dimensions. Never-
theless great prominence is given
the idea of truth in Scripture be-
cause God is the God of Truth (Pss
31:5, 108:4, 146:6) who speaks
and judges truly (Pss 57:3; 96:13).
God is the God of all truth because
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have willed otherwise.
     Whether God's creative power
also extends to the truths of logic
and mathematics has been the sub-
ject of controversy in Christian
theology, some (e.g., Descartes and
possibly Luther) claiming that two
and two equals four only because
God wills it, while the main stream
of Christian theology maintains
that such a view is either specula-
tive or incoherent.
     While a general account of truth
may be inferred from biblical data,
the focus of Scripture is upon
soteriology, the revealed truth in
the gospel of God's redeeming
grace through Christ. This is the
truth which Christ and the apostles
proclaimed (Jn 8:44-46); 18:37;
Rom 9:1; 2 Cor 4:2), which was
foreshadowed in the OT (1 Pt 1:10-
12), and witnessed to by the Holy
Spirit (Jn 16:13). God's revelation
in Christ may be true in contrast to
the teaching, not because the OT
teaching is false, but because it is
shadowy and incomplete in com-
parison with the NT. So Christ
brings the truth (Jn 1:17) and the
Holy Spirit leads into all truth (Jn
16:13).
     The Christian gospel does not
have a spiritual truth of its own,
but contains truth-conditions famil-
iar from other areas of human in-
terest and inquiry, and embraces
not only historical matters of fact,
but metaphysical and moral (Mk
1:15; Lk 13:3) truths. To restrict
the scope of biblical truth or to
contrast moral or spiritual truth
with scientific or historical truth is
a mistake. All truth is God's truth
and a moral truth (e.g., adultery is
wrong) stands in the same objec-
tive sense as the historical fact that
Jesus was crucified under Pontius
Pilate. The popular idea that there
is a characteristically Hebraic
mode of truth, expressed particu-

larly in the OT, which is contrasted
with Greek ideas in Christian the-
ology, should also be resisted. The
difference between Hebrew and
Greek thought forms lies not in the
idea of truth but in the conflicting
ideas of God, of human need, and
of the way of salvation found in
the two cultures. When Paul's hear-
ers at Athens heard him say that
what one of their poets had said
was true (Acts 17:28), they were
using the same idea of truth, even
though they may not have fully un-
derstood the implications.
     If there is a contrast at all be-
tween Hebrew and Greek thought,
it is one of emphasis. Hebrew and
biblical thought emphasize the per-
sonal source of truth (God and
faithful men), while Greek thought
emphasizes the truth of what is as-
sented to or uttered. But even this
difference must not be pressed too
far, since the NT frequently em-
ploys Greek words for truth with-
out any modification.
     While the truth of God, backed
by his authority, calls for a re-
sponse (Rom 9:1) and is utterly
trustworthy, defining truth in terms
of reliability is a mistake. God's
Word is true, therefore it is trust-
worthy.
     By extension from these basic
ideas about scriptural truth, Christ
spoke of himself as the truth.
Scripture elsewhere calls upon
people to "do the truth" (Jn 14:6;
Gal 3:1). Christ is the truth be-
cause, being God, his words carry
divine authority. They are truth and
life (Jn 6:63). In addition the life of
Christ epitomized truthfulness and
utter reliability. When people live
in obedience to the truth, they are
true and reliable.
‘Truth,’ Baker Encyclopedia of the Bible,
ed. Walter A. Elwell, vol. 2, Baker Book
House, Grand Rapids MI, 1988, page 2108.
Used with permission.
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What Is Truth?
Question: "What is truth?"
Answer: Almost two thousand
years ago, Truth was put on trial
and judged  by people who were
devoted to lies. In fact,
Truth faced six trials in less
than one full day, three of
which were religious, and
three that were legal. In the
end, few people involved in
those events could answer
the question, "What is
truth?"
After being arrested, the
Truth was first led to a man
named Annas, a corrupt
former high priest of the
Jews. Annas broke numer-
ous Jewish laws during the
trial, including holding the
trial in his house, trying to in-
duce self-accusations against the
defendant, and striking the defen-
dant, who had been convicted of
nothing at the time. After Annas,
the Truth was led to the reigning
high priest, Caiaphas, who hap-
pened to be Annas's son-in-law.
Before Caiaphas and the Jewish
Sanhedrin, many false witnesses
came forward to speak against the
Truth, yet nothing could be proved
and no evidence of wrongdoing
could be found. Caiaphas broke no
fewer than seven laws while trying
to convict the Truth: (1) the trial
was held in secret; (2) it was car-
ried out at night; (3) it involved
bribery; (4) the defendant had no
one present to make a defense for
Him; (5) the requirement of 2-3
witnesses could not be met; (6)
they used self-incriminating testi-
mony against the defendant; (7)
they carried out the death penalty
against the defendant the same
day. All these actions were prohib-
ited by Jewish law. Regardless,
Caiaphas declared the Truth guilty
because the Truth claimed to be

God in the flesh, something Cai-
aphas called blasphemy. 
When morning came, the third
trial of the Truth took place, with

Pilate brought face to face with Truth

the result that the Jewish
Sanhedrin pronounced the Truth
should die. However, the Jewish
council had no legal right to carry
out the death penalty, so they were
forced to bring the Truth to the
Roman governor at the time, a
man named Pontius Pilate. Pilate
was appointed by Tiberius as the
fifth prefect of Judea and served in
that capacity A.D. 26 to 36. The
procurator had power of life and
death and could reverse capital
sentences passed by the Sanhedrin.
As the Truth stood before Pilate,
more lies were brought against
Him. His enemies said, "We found
this man misleading our nation and
forbidding to pay taxes to Caesar,
and saying that He Himself is
Christ, a King" (Luke 23:2). This
was a lie, as the Truth had told ev-
eryone to pay their taxes (Matthew
22:21) and never spoke of Himself
as a challenge to Caesar. 
After this, a very interesting con-
versation between the Truth and
Pilate took place. "Therefore Pilate
entered again into the Praetorium,
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and summoned Jesus and said to
Him, 'Are You the King of the
Jews?' Jesus answered, 'Are you
saying this on your own initiative,
or did others tell you about Me?'
Pilate answered, 'I am not a Jew,
am I? Your own nation and the
chief priests delivered You to me;
what have You done?' Jesus an-
swered, 'My kingdom is not of this
world. If My kingdom were of this
world, then My servants would be
fighting so that I would not be
handed over to the Jews; but as it
is, My kingdom is not of this
realm.' Therefore Pilate said to
Him, 'So You are a king?' Jesus
answered, 'You say correctly that I
am a king. For this I have been
born, and for this I have come into
the world, to testify to the truth.
Everyone who is of the truth hears
My voice.' Pilate said to Him,
'What is truth?'" (John 18:33:38). 
Pilate's question, "What is truth?"
has reverberated down through
history. Was it a melancholy de-
sire to know what no one else
could tell him, a cynical insult, or
perhaps an irritated, indifferent re-
ply to Jesus' words? 
In a postmodern world that denies
that truth can be known, the ques-
tion is more important than ever to
answer. What is truth?

A Proposed Definition of Truth
In defining truth, it is first helpful
to note what truth is not: 
   • Truth is not simply whatever
works. This is the philosophy of
pragmatism - an ends-vs.-means-
type approach. In reality, lies can
appear to "work," but they are still
lies and not the truth. 
   • Truth is not simply what is co-
herent or understandable. A group
of people can get together and
form a conspiracy based on a set
of falsehoods where they all agree
to tell the same false story, but it
does not make their presentation
true. 

   • Truth is not what makes people
feel good. Unfortunately, bad
news can be true. 
   • Truth is not what the majority
says is true. Fifty-one percent of a
group can reach a wrong conclu-
sion. 
   • Truth is not what is compre-
hensive. A lengthy, detailed pre-
sentation can still result in a false
conclusion. 
   • Truth is not defined by what is
intended. Good intentions can still
be wrong. 
   • Truth is not how we know;
truth is what we know. 
   • Truth is not simply what is be-
lieved. A lie believed is still a lie. 
   • Truth is not what is publicly
proved. A truth can be privately
known (for example, the location
of buried treasure).
The Greek word for "truth" is
aletheia, which literally means to
"un-hide" or "hiding nothing." It
conveys the thought that truth is
always there, always open and
available for all to see, with noth-
ing being hidden or obscured. The
Hebrew word for "truth" is emeth,
which means "firmness," "con-
stancy" and "duration." Such a
definition implies an everlasting
substance and something that can
be relied upon.
From a philosophical perspective,
there are three simple ways to de-
fine truth:
   1. Truth is that which corre-
sponds to reality.
   2. Truth is that which matches its
object.
   3. Truth is simply telling it like it
is.
First, truth corresponds to reality
or "what is." It is real. Truth is also
correspondent in nature. In other
words, it matches its object and is
known by its referent. For ex-
ample, a teacher facing a class
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may say, "Now the only exit to
this room is on the right." For the
class that may be facing the
teacher, the exit door may be on
their left, but it's absolutely true
that the door, for the professor, is
on the right. 
Truth also matches its object. It
may be absolutely true that a cer-
tain person may need so many mil-
ligrams of a certain medication,
but another person may need more
or less of the same medication to
produce the desired effect. This is
not relative truth, but just an ex-
ample of how truth must match its
object. It would be wrong (and po-
tentially dangerous) for a patient to
request that their doctor give them
an inappropriate amount of a par-
ticular medication, or to say that
any medicine for their specific ail-
ment will do. 
In short, truth is simply telling it
like it is; it is the way things really
are, and any other viewpoint is
wrong. A foundational principle of
philosophy is being able to discern
between truth and error, or as Tho-
mas Aquinas observed, "It is the
task of the philosopher to make
distinctions."

Challenges to Truth
Aquinas' words are not very popu-
lar today. Making distinctions
seems to be out of fashion in a
postmodern era of relativism. It is
acceptable today to say, "This is
true," as long as it is not followed
by, "and therefore that is false."
This is especially observable in
matters of faith and religion where
every belief system is supposed to
be on equal footing where truth is
concerned. 
There are a number of philoso-
phies and worldviews that chal-
lenge the concept of truth, yet,
when each is critically examined it
turns out to be self-defeating in na-
ture.

The philosophy of relativism says
that all truth is relative and that
there is no such thing as absolute
truth. But one has to ask: is the
claim "all truth is relative" a rela-
tive truth or an absolute truth? If it
is a relative truth, then it really is
meaningless; how do we know
when and where it applies? If it is
an absolute truth, then absolute
truth exists. Moreover, the relativ-
ist betrays his own position when
he states that the position of the
absolutist is wrong - why can't
those who say absolute truth exists
be correct too? In essence, when
the relativist says, "There is no
truth," he is asking you not to be-
lieve him, and the best thing to do
is follow his advice. 
Those who follow the philosophy
of skepticism simply doubt all
truth. But is the skeptic skeptical
of skepticism; does he doubt his
own truth claim? If so, then why
pay attention to skepticism? If not,
then we can be sure of at least one
thing (in other words, absolute
truth exists) - skepticism, which,
ironically, becomes absolute truth
in that case. The agnostic says you
can't know the truth. Yet the
mindset is self-defeating because it
claims to know at least one truth:
that you can't know truth. 
The disciples of postmodernism
simply affirm no particular truth.
The patron saint of postmodernism
- Frederick Nietzsche - described
truth like this: "What then is truth?
A mobile army of metaphors,
metonyms, and anthropomor-
phisms... truths are illusions...
coins which have lost their pic-
tures and now matter only as
metal, no longer as coins." Ironi-
cally, although the postmodernist
holds coins in his hand that are
now "mere metal," he affirms at
least one absolute truth: the truth
that no truth should be affirmed.
Like the other worldviews,
postmodernism is self-defeating
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and cannot stand up under its own
claim. 
A popular worldview is pluralism,
which says that all truth claims are
equally valid. Of course, this is
impossible. Can two claims - one
that says a woman is now pregnant
and another that says she is not
now pregnant - both be true at the
same time? Pluralism unravels at
the feet of the law of non-contra-
diction, which says that something
cannot be both "A" and "Non-A"
at the same time and in the same
sense. As one philosopher
quipped, anyone who believes that
the law of non-contradiction is not
true (and, by default, pluralism is
true) should be beaten and burned
until they admit that to be beaten
and burned is not the same thing as
to not be beaten and burned. Also,
note that pluralism says that it is
true and anything opposed to it is
false, which is a claim that denies
its own foundational tenet. 
The spirit behind pluralism is an
open-armed attitude of tolerance.
However, pluralism confuses the
idea of everyone having equal
value with every truth claim being
equally valid. More simply, all
people may be equal, but not all
truth claims are. Pluralism fails to
understand the difference between
opinion and truth, a distinction
Mortimer Adler notes: "Pluralism
is desirable and tolerable only in
those areas that are matters of taste
rather than matters of truth." 

The Offensive Nature of Truth
When the concept of truth is ma-
ligned, it is usually for one or
more of the following reasons: 
One common complaint against
anyone claiming to have absolute
truth in matters of faith and reli-
gion is that such a stance is "nar-
row-minded." However, the critic
fails to understand that, by nature,
truth is narrow. Is a math teacher

narrow-minded for holding to the
belief that 2 + 2 only equals 4? 
Another objection to truth is that it
is arrogant to claim that someone
is right and another person is
wrong. However, returning to the
above example with mathematics,
is it arrogant for a math teacher to
insist on only one right answer to
an arithmetic problem? Or is it ar-
rogant for a locksmith to state that
only one key will open a locked
door? 
A third charge against those hold-
ing to absolute truth in matters of
faith and religion is that such a po-
sition excludes people, rather than
being inclusive. But such a com-
plaint fails to understand that truth,
by nature, excludes its opposite.
All answers other than 4 are ex-
cluded from the reality of what 2 +
2 truly equals. 
Yet another protest against truth is
that it is offensive and divisive to
claim one has the truth. Instead,
the critic argues, all that matters is
sincerity. The problem with this
position is that truth is immune to
sincerity, belief, and desire. It
doesn't matter how much one sin-
cerely believes a wrong key will
fit a door; the key still won't go in
and the lock won't be opened.
Truth is also unaffected by sincer-
ity. Someone who picks up a bottle
of poison and sincerely believes it
is lemonade will still suffer the un-
fortunate effects of the poison. Fi-
nally, truth is impervious to desire.
A person may strongly desire that
their car has not run out of gas, but
if the gauge says the tank is empty
and the car will not run any far-
ther, then no desire in the world
will miraculously cause the car to
keep going.
Some will admit that absolute truth
exists, but then claim such a stance
is only valid in the area of science
and not in matters of faith and reli-
gion. This is a philosophy called
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logical positivism, which was
popularized by philosophers such
as David Hume and A. J. Ayer. In
essence, such people state that
truth claims must either be (1) tau-
tologies (for example, all bach-
elors are unmarried men) or (2)
empirically verifiable (that is, test-
able via science). To the logical
positivist, all talk about God is
nonsense. 
Those who hold to the notion that
only science can make truth claims
fail to recognize is that there are
many realms of truth where sci-
ence is impotent. For example: 
   • Science cannot prove the disci-
plines of mathematics and logic
because it presupposes them.
   • Science cannot prove meta-
physical truths such as, minds
other than my own do exist.
   • Science is unable to provide
truth in the areas of morals and
ethics. You cannot use science, for
example, to prove the Nazis were
evil.
   • Science is incapable of stating
truths about aesthetic positions
such as the beauty of a sunrise.
   • Lastly, when anyone makes the
statement "science is the only
source of objective truth," they
have just made a philosophical
claim - which cannot be tested by
science. 
And there are those who say that
absolute truth does not apply in the
area of morality. Yet the response
to the question, "Is it moral to tor-
ture and murder an innocent
child?" is absolute and universal:
No. Or, to make it more personal,
those who espouse relative truth
concerning morals always seem to
want their spouse to be absolutely
faithful to them.

Why Truth is Important
Why is it so important to under-
stand and embrace the concept of

absolute truth in all areas of life
(including faith and religion)?
Simply because life has conse-
quences for being wrong. Giving
someone the wrong amount of a
medication can kill them; having
an investment manager make the
wrong monetary decisions can im-
poverish a family; boarding the
wrong plane will take you where
you do not wish to go; and dealing
with an unfaithful marriage partner
can result in the destruction of a
family and, potentially, disease. 
As Christian apologist Ravi Zach-
arias puts it, "The fact is, the truth
matters - especially when you're
on the receiving end of a lie." And
nowhere is this more important
than in the area of faith and reli-
gion. Eternity is an awfully long
time to be wrong. 

God and Truth
During the six trials of Jesus, the
contrast between the truth (righ-
teousness) and lies (unrighteous-
ness) was unmistakable. There
stood Jesus, the Truth, being
judged by those whose every ac-
tion was bathed in lies. The Jewish
leaders broke nearly every law de-
signed to protect a defendant from
wrongful conviction. They fer-
vently worked to find any testi-
mony that would incriminate
Jesus, and in their frustration, they
turned to false evidence brought
forward by liars. But even that
could not help them reach their
goal. So they broke another law
and forced Jesus to implicate Him-
self. 
Once in front of Pilate, the Jewish
leaders lied again. They convicted
Jesus of blasphemy, but since they
knew that wouldn't be enough to
coax Pilate to kill Jesus, they
claimed Jesus was challenging
Caesar and was breaking Roman
law by encouraging the crowds to
not pay taxes. Pilate quickly de-
tected their superficial deception,
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and he never even addressed the
charge. 
Jesus the Righteous was being
judged by the unrighteous. The sad
fact is that the latter always perse-
cutes the former. It's why Cain
killed Abel. The link between truth
and righteousness and between
falsehood and unrighteousness is
demonstrated by a number of ex-
amples in the New Testament: 
   • For this reason God will send
upon them a deluding influence so
that they will believe what is false,
in order that they all may be
judged  "who did not believe the
truth, but took pleasure in wicked-
ness" (2 Thessalonians 2:11:12,
emphasis added). 
   • "For the wrath of God is re-
vealed from heaven against all un-
godliness and unrighteousness of
men who suppress the truth in un-
righteousness" (Romans 1:18, em-
phasis added). 
   • "who will render to each per-
son according to his deeds; to
those who by perseverance in do-
ing good seek for glory and honor
and immortality, eternal life; but to
those who are selfishly ambitious
and do not obey the truth, but obey
unrighteousness, wrath and indig-
nation" (Romans 2:6-8, emphasis
added).   
   • "[love] does not act unbecom-
ingly; it does not seek its own, is
not provoked, does not take into
account a wrong suffered, does not
rejoice in unrighteousness, but re-
joices with the truth" (1 Corin-
thians 13:5-6, emphasis added).

What is truth? - Conclusion
The question Pontius Pilate asked
centuries ago needs to be re-
phrased in order to be completely
accurate. The Roman governor's
remark "What is truth?" overlooks
the fact that many things can have
the truth, but only one thing can
actually be the Truth. Truth must

originate from somewhere.
The stark reality is that Pilate was
looking directly at the Origin of all
Truth on that early morning over
two thousand years ago. Not long
before being arrested and brought
to the governor, Jesus had made
the simple statement "I am the
truth" (John 14:6), which was a
rather incredible statement. How
could a mere man be the truth? He
couldn't be, unless He was more
than a man, which is actually what
He claimed to be. The fact is,
Jesus' claim was validated when
He rose from the dead (Romans
1:4). 
There's a story about a man who
lived in Paris who had a stranger
from the country come see him.
Wanting to show the stranger the
magnificence of Paris, he took him
to the Louvre to see the great art
and then to a concert at a majestic
symphony hall to hear a great
symphony orchestra play. At the
end of the day, the stranger from
the country commented that he
didn't particularly like either the
art or the music. To which his host
replied, "They aren't on trial, you
are." Pilate and the Jewish leaders
thought they were judging Christ,
when, in reality, they were the
ones being judged. Moreover, the
One they convicted will actually
serve as their Judge one day, as He
will for all who suppress the truth
in unrighteousness. 
Pilate evidently never came to a
knowledge of the truth. Eusebius,
the historian and Bishop of
Caesarea, records the fact that
Pilate ultimately committed sui-
cide sometime during the reign of
the emperor Caligula - a sad end-
ing and a reminder for everyone
that ignoring the truth always leads
to undesired consequences.

© Copyright 2002-2018 Got Questions Ministries.
www.Got Questions.org
Used with permission.
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A Study On Hebrews 4, verse 12
Albert Barnes (1798-1870) was an
American theologian, born in Rome,
New York.  He is best known for his
extensive Bible commentary and
notes on the Old and New Testa-
ments (published in 14 volumes in
the 1830's).
As you read through this study make
special note of the connection the
verse of this study has with the truth.

Verse 12. For the word of God. The
design of this and the following
verse is obvious. It is to show that
we cannot escape the notice of God;
that all insincerity, unbelief, hypoc-
risy, will be detected by him; and
that since our hearts are perfectly
open before him, we should be sin-
cere, and should not attempt to de-
ceive him. The sense is, that the truth
of God is all-penetrating and search-
ing, and that the real thoughts and in-
tents of the heart will be brought to
light; and that if there is insincerity
and self-deception, there can be no
hope of escape. There has been a
great variety of opinion here about
the meaning of the phrase "the word
of God." Some have supposed that it
means the Lord Jesus; others the
whole of the divine revelation; oth-
ers the gospel; others the particular
threatening referred to here. The
"word of God" is that which God
speaks - whether it be a promise or a
threatening; whether it be law or
gospel; whether it be a simple decla-
ration or a statement of a doctrine.
The idea here is, that what God had
said is fitted to detect hypocrisy, and
to lay open the true nature of the
feelings of the soul, so that there can
be no escape for the guilty. His truth
is adapted to bring out the real feel-
ings, and to show man exactly what
he is. Truth always has this power -
whether preached, or read, or com-
municated by conversation, or im-

pressed upon the memory and con-
science by the Holy Spirit. There can
be no escape from the penetrating,
searching application of the word of
God. That truth has power to show
what man is, and is like a penetrating
sword that lays open the whole man.
Comp. Isa 49:2. The phrase "the
word of God" here may be applied,
therefore, to the truth of God, how-
ever made known to the mind. In
some way it will bring out the real
feelings, and show what man is.

Is quick. Gr. zwn - living. It is not
dead, inert, and powerless. It has a
living power, and is energetic and
active. It is adapted to produce this
effect.

And powerful. Mighty. Its power is
seen in awakening the conscience;
alarming the fears; laying bare the
secret feelings of the heart; and caus-
ing the sinner to tremble with the ap-
prehension of the coming judgment.
All the great changes in the moral
world for the better, have been
caused by the power of truth. They
are such as the truth in its own nature
is fitted to effect; and, if we may
judge of its power by the greatness
of the revolutions produced, no
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words can over-estimate the might of
the truth which God has revealed.

Sharper than any two-edged sword.
Literally, two-mouthed sword
distomon. The word mouth was
given to the sword because it seemed
to devour all before it. It consumed
or destroyed, as a wild beast does.
The comparison of the word of God
to a sword, or to an arrow, is de-
signed to show its power of penetrat-
ing the heart, Ec 12:11. "The words
of the wise are as goads, and as nails
fastened by the masters of assem-
blies." Comp. Isa 49:2; "And he hath
made my mouth like a sharp sword."
Re 1:16: "And out of his mouth went
a sharp two-edged sword;" Re
2:12,16; 19:15.

The comparison is common in the
classics, and in Arabic poetry. See
Gesenius, on Isa 49:2. The idea is
that of piercing, or penetrating; and
the meaning here is, that the word of
God reaches the heart - the very cen-
tre of action and lays open the mo-
tives and feelings of the man. It was
common among the ancients to have
a sword with two-edges. The Roman
sword was commonly made in this
manner. The fact that it had two
edges made it more easy to pen-
etrate, as well as to cut with every
way.

Piercing even to the dividing asun-
der. Penetrating so as to divide.

Soul and spirit. The animal life from
the immortal soul. The former word
here - quch - soul - is evidently
used to denote the animal life, as dis-
tinguished from the mind or soul.
The latter word - pneuma - spirit -
means the soul; the immaterial and
immortal part; that which lives when
the animal life is extinct, This dis-
tinction occurs in 1 Th 5:23 "your
whole spirit. and soul, and body;"
and it is a distinction which we are
constantly in the habit of making.
There is the body in man - the ani-

mal life - and the immortal part that
leaves the body when life is extinct.
Mysteriously united, they constitute
one man. When the animal life is
separated from the soul, or when the
soul leaves the animated body, the
body dies, and life is extinct. To
separate the one from the other is,
therefore, the same as to take life -
and this is the idea here, that the
word of God is like a sharp sword
that inflicts deadly wounds. The sin-
ner "dies;" that is, he becomes dead
to his former hopes, or is "slain" by
the law. Ro 7:9, "I was alive without
the law once; but when the com-
mandment came, sin revived, and I
died." This is the power referred to
here - the power of destroying the
hopes of the sinner; cutting him
down under conviction; and prostrat-
ing him, as if a sword had pierced
his heart.

And of the joints and marrow. The
figure is still continued of the sword
that takes life. Such a sword would
seem to penetrate even the joints and
marrow of the body. It would sepa-
rate the joints, and pierce through the
very bones to the marrow. A similar
effect, Paul says, is produced by
truth. It seems to penetrate the very
essence of the soul, and lay it all
open to the view.

And is a discerner of the thoughts. It
shows what the thoughts and inten-
tions are. Prof. Stuart, Bloomfield,
and some others, suppose that the
reference here is to God speaking by
his word. But the more natural con-
struction certainly is, to refer it to the
word or truth of God. It is true that
God searches the heart, and knows
the thoughts; but that is not the truth
which is prominent here. It is, that
the thoughts and intents of the heart
are brought out to view by the word
of God. And can any one doubt this?
See Ro 7:7. Is it not true that men are
made to see their real character un-
der the exhibition of the truth of
God? That in the light of the law
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they see their past lives to be sinful?
That the exhibition of truth calls to
their recollection many long forgot-
ten sins? And that their feelings are
brought out when the truth of God is
proclaimed? Men then are made to
look upon their motives as they had
never done before, and to see in their
hearts feelings whose existence they
would not have suspected, if it had
not been for the exhibition of the
truth. The exhibition of the truth is
like pouring down the beams of the
sun at midnight on a dark world; and
the truth lays open the real feelings
of the sinner, as that sun would dis-
close the clouds of wickedness that
are now performed under cover of
the night. Many a man has a deep
and fixed hostility to God, and to his
gospel, who might never be sensible
of it, if the truth was not faithfully
proclaimed. The particular idea here
is, that the truth of God will detect
the feelings of the hypocrite and self-
deceiver. They cannot always con-
ceal their emotions, and the time will
come when truth, like light poured
into the soul, will reveal their unbe-
lief and their secret sins. They who
are cherishing a hope of salvation,
therefore, should be on their guard
lest they mistake the name for the re-
ality. Let us learn from this verse,

(1.) the power of truth. It is fitted to
lay open the secret feelings of the
soul. There is not an effect pro-
duced in awakening a sinner, or in
his conviction, conversion, and
Sanctification, which the truth is
not adapted to produce. The truth
of God is not dead; nor fitted to
make man worse; nor designed
merely to show its own weakness,
and to be a mere occasion on
which the Holy Spirit acts on the
mind; - it is, in its own nature, FIT-
TED to produce just the effects
which are produced when it awak-
ens, convicts, converts, and sancti-
fies the soul.

(2.) The truth should be preached

with the feeling that it is adapted to
this end. Men who preach should
endeavour to understand the nature
of the mind and of the moral feel-
ings, as really as he who would in-
flict a deadly wound should en-
deavour to understand enough
about anatomy to know where the
heart is, or he who administers
medicine should endeavour to
know what is adapted to remove
certain diseases. And he who has
no belief in the efficacy of truth to
produce any effect, resembles one
who should suppose that all knowl-
edge of the human system was
needless to him who wished and
who should cut at random - to per-
form a surgical operation piously
leaving it with God to direct the
knife; or he who should go into a
hospital of patients, and administer
medicines indiscriminately-de-
voutly saying, that all healing must
come from God, and that the use of
medicine was only to show its own
weakness! Thus many men seem to
preach. Yet, for aught that appears,
truth is just as wisely adapted to
save the soul, as medicine is to
heal the sick; and why, then,
should not a preacher be as careful
to study the nature of truths and its
adaptedness to a particular end, as
a student of the healing art is to un-
derstand the adaptedness of medi-
cine to cure disease? The true way
of preaching is, to feel that truth is
adapted to the end in view; to se-
lect that which is best fitted for that
end; to preach as if the whole re-
sult depended on getting that truth
before the mind and into the heart,
and then to leave the whole result
with God - as a physician with
right feelings, will exert all his
skill to save his patient, and then
commit the whole question of life
and health to God. He will be more
likely to praise God intelligently
who believes that he has wisely
adapted a plan to the end in view,
than he who believes that God
works only at random.



T
o:

T
ab

le
 T

al
k

P.
 O

. B
ox

 3
1

C
he

te
k,

 W
I 5

47
28

T
he

 L
M

S
-U

S
A

 i
s 

L
ut

he
ra

n
C

hu
rc

h 
bo

dy
 d

es
cr

ib
in

g 
 i

ts
el

f
as

 B
ib

li
ca

l, 
C

on
fe

ss
io

na
l, 

E
va

n-
ge

li
ca

l, 
L

it
ur

gi
ca

l 
an

d 
C

on
gr

e-
ga

ti
on

al
.  I

t i
s a

 'F
or

um
' in

 w
hi

ch
th

er
e 

is
 a

n 
on

 g
oi

ng
 d

is
cu

ss
io

n
of

 t
he

ol
og

ic
al

 i
ss

ue
s 

an
d 

co
n-

ce
rn

s 
am

on
g 

cl
er

gy
 a

nd
 l

ay
al

ik
e.

  T
he

 L
M

S-
U

SA
 m

ee
ts

 a
n-

nu
al

ly
 fo

r a
 T

he
ol

og
ic

al
 C

on
fe

r-
en

ce
 a

nd
 t

hi
s 

pu
bl

ic
at

io
n,

 b
e-

si
de

s 
ca

rr
yi

ng
 n

ew
s 

of
 th

e 
M

in
-

is
te

ri
um

 a
nd

 S
yn

od
, 

fu
nc

ti
on

s
al

so
 a

s 
a 

ve
hi

cl
e 

fo
r 

th
is

 c
on

-
ti

nu
in

g 
di

al
og

ue
.

F
or

 in
fo

rm
at

io
n 

or
 t

o 
m

ak
e

co
m

m
en

t 
w

ri
te

:

P
re

si
de

nt
/P

as
to

r,
 L

M
S-

U
SA

12
23

3 
W

at
er

vi
ew

 C
ir

cl
e

In
di

an
ap

ol
is

, I
N

  4
62

29

In
te

rn
et

 C
on

ta
ct

:
re

vr
al

ph
s@

sb
cg

lo
ba

l.n
et

Sy
no

d 
-

LMut
he

ra
n

U
SA

in
is

te
ri

um
 a

nd

✣
  

A 
Sy

no
di

ca
l F

or
um

 by
 S

ub
sc

rip
tio

n 
 ✣


